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ABSTRACT 

 

The importance of Mosques in Islam cannot be overemphasized. Apart of being a place of 

worship, Mosque was also citadel of knowledge, a court of law, a training centre, a military base 

and a centre of socio-economic activities for many centuries. The article showcases the advent of 

Mosque as a place of worship since the beginning of Islam and how it evolves throughout the 

period and geographical area under review, though; Mosque in some parts of Nigeria has been 

underutilized in recent time due to social and political factors. The study also explains the 

method by which Mosques are organized, administered and some innovations introduced in 

Nigeria since the advent of Islam up to date, taking Lagos State as a case study and some towns 

as samples for the study. How does the administration of Mosque contribute to social and 

religious live of the people? What are the economic impacts of the administration of the 

Mosques in the life of Muslims? What are some of the problems faced by the administrators of 

Mosques? Who are the administrators of the Mosque? What are the factors militating against the 

smooth administration of Mosque? The methodology applied in this paper is historical-cum-

analytical approaches. Data were sourced from available and related literature, and the data so 

collected are analyzed for logical conclusion. At the end the Mosque would still be found 

suitable for the same role it has been playing throughout the length of the Islamic history as there 

would still be room for improvements. It is suggested that more activities be designed for the 

proper use of the Mosques so as to enable it play its role in the Muslim communities among the 

Yoruba Muslims and in other Muslim communities. 

 

Key words: Administration, Mosque, Muslims, Socio-Economic Life, Lagos State 

 

Introduction 

 

Mosque, which means (Masjid) in Arabic language connotes a place of worship as well as the act 

of prostration, place and the part of the body of a devotee by which the prostration is made. 

There are strict requirements in Islamic jurisprudence for place of worship to be considered a 

Mosque while place that do not meet these requirements regarded as musallas [place of prayer]. 

There are stringent restrictions on the uses of the area that has been demarcated as Mosque. Jane 

Dammen 2003  

 

When an area is formerly declared a Mosque, it remains as such forever. If it is built by an 

individual it is an endowment, it could neither be inherited nor given out as gift. Sabiq, 1998 

 

The first Mosque in the world is considered to be the one at Bakkah which is known as al-Musjid 
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al-Harām (the sacred Mosque) this is based on the verse of the Quran that says ”the first house 

built on the earth for the people to worship Allah is that which is at Bakkah”Q:3:96 

 

Researchers contend whether the first Mosque in history to be the Quba Mosque (a place near 

Medina) since it was the first structure built by the Prophet upon his emigration from Makkah in 

622, though the Mosque of the companions built in Eritarian city of Massawa might have been 

constructed around the same time. Later on, the Prophet established another Mosque in Medina 

which is presently known as the Prophet’s Mosque al-Masjid an-Nabawi which was built by the 

side of his home. Jane Dammen, 2003  

 

Mosques were built in Iraq and North Africa by the end of the seventh century when Islam 

spread outside the Arabian Peninsula. The Imam Hussien Mosque at Karbalah is considered one 

of the oldest mosque in Iraq. The Mosque of Amr Ibn Al-ās was the first Mosque in Egypt 

serving as religious and social center for Fustāt (Cairo). 

 

The great Mosque of Kairouan (present Tunisia) was considered as the first mosque built in 

north- west Africa with its present form since the 9th century serving as model for other Islamic 

places of worship in North Africa. The first Mosque in East Asia was established in 8th century 

in Xian China, which dated back to 18th century. Muslim empires were instrumental in the 

evolution and spread of Mosques. The Umayyad caliphate was particularly instrumental in the 

spread of Islam and establishment of Mosque in the present Middle East areas which include al-

Musjid al- Aqsa and the dome of rock in Jerusalem and also the Umayyad Mosque in Damascus. 

Oloyede, 2014. 

 

This paper attempts to examine the administration of mosque in Yorbaland (the south-west of 

Nigeria) taken Lagos State as sample through which administration of mosque in other parts of 

Yorubaland could be generalized due to the importance of Lagos state in that part of the country. 

The areas of examination include religious, social and economic effect of the administration of 

the mosque on the generality of Muslims either negatively or otherwise. The scope of this study 

embraces the Lagos Island, Epe, Badagry and Ikorodu.  

 

Religious and other Functions of Mosque 

 

A central mosque which is called Al-Musjid al-Jāmic in Arabic language plays a role in religious 

activities such as: teaching the Quran and educating the future Islamic scholars, in some places 

the eid festival prayers are also offered in the central mosque. During the last ten days of 

Ramadan, such mosques within the Muslim community hosts I-tikāf in which the participants 

stay in the mosque for ten consecutive days engaging themselves in worships, learning about 

Islam, and reciting of the Quran. Since mosque forms the center of Muslim community, it is 

where Muslims go to give and also to collect Zakāt (poor’s due). These are some of the functions 

of mosque since the beginning of Islam in some Muslim communities up to date. 

 

According to Collin, (2011) the Medina Mosque of the Prophet met the religious needs of the 

Muslim community in Medina, which was comprised of Mekkan Immigrants (Muhājirūn) and 

Medinese Helpers (Ansār). Although it was simple in structure at the inception it later became 

the center for communal prayer and a place from which the poor of Medina could come to 
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receive food and alms.  In addition to being a place of prayer and charity, the Prophet’s Mosque 

(al-masjid al-nabiwi), served many functions within the early Muslim community:  

“Laws were made here. The Muslim army was given training. This was the camp from where 

armies were dispatched to war fronts. Delegations from foreign tribes and countries were 

received here. The first school or University of Islamic learning was located here. The Prophet 

(peace be upon him) held his court here, and heard and decided disputes. And the transgressors 

were kept in confinement here.” Armstrong, K. (2007) 

 

In addition to the functions listed above, the Prophet’s Mosque also became the center for 

distribution of booty acquired in the war/jihād carried out by the Prophet and his army of 

believers. Thus, the Prophet’s Mosque met not only the religious needs of the community, but 

also its administrative, educational, military, and judicial needs as well; it also served as the 

Prophet’s place of residence. Collins, (2011) 

 

According to Mufidah, 2016, other functions of mosque connected to the implementation Islamic 

teachings include: getting closer to Allah through spiritualities, implementation of the rules and 

religious codes, empowering people and taking them out of poverty through various means, 

creating a better social interaction and harmonious life, and also encouraging morality and good 

ethical behavior in the community and the nation at large. 

 

Islam among the Yorubas 

 

Lagos State, mostly inhabited by the Yoruba speaking people, is situated in the South Western 

Nigeria where Islam, Christianity and the African Traditional Religion are practiced side by side 

to some extent, most of the reverted Yorubas refused to drop their traditional religion and 

cultural affiliations. They cherish their culture and believe that religion should not interfere with 

it so long as Islam does not condemn them. Akintoye, (2014) 

 

This is due to the way Islam got to this part of Nigeria and also due to the fact that there was no 

external or internal body that regulates the way by which religions have to be practice in Nigeria 

generally and particularly in Yorubaland of which Lagos State is a part. Islam as a dynamic 

religion is always being affected by the political condition of its adherents, this is suggested to be 

the reason for the religion been affected by the cultural and social conditions of the Yoruba 

people. Akintoye, (2014)  

 

Islam in Lagos State 

 

According to Akintoye, (2014) it is not clear when Islam actually gained a foothold in the Lagos 

area but it is certain that it had become noticeable in the royal household of Oba (king) Adele 

Ajosun and this was due to the liberal nature of the Oba who was the custodian of the indigenous 

tradition religion. After the banishment of Oba Adele Ajosun, the Muslim community was put in 

disarray but the emergence of Kosoko after the death of Oba Oluwole gave the Muslims another 

opportunity to come together. 
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The emergence of Oba Akitoye in 1840 opened another phase in the history of Islamic 

development in the Lagos society but the dispute between Akitoye and Kosoko postponed this 

development as Kosoko was banished to Epe. 

 

When Kosoko returned from exile he paved the way for the Muslims to profess their faith freely 

in community, though he was not known to be a devoted Muslim, as he knew that he needed 

their support for his own political ambition. 

         

Spiritual Administration at the Lagos Island Central Mosque 

 

According to Badmus, (2013) the spiritual leadership of Lagos central mosque is vested among 

four quarters of Lagos Island mainly: Olowogbowo, Isalẹ Eko, Brazilian and Faji quarters. The 

selection of candidate for a post of an Imam usually comes up after the demise of the incumbent 

one and an official notification from the Central Mosque to the quarter concerned about the 

vacancy. There is no specific qualification required to become an imam or a spiritual head in 

these places. However, the prospective imam must possess some rudiments of Arabic language 

and Islāmic Studies. 

 

Islam in Badagry and Spiritual Administration in the Central Mosque      
 

The history of Islām in Badagry predated 1790s/1204, but the indigenes of the town were 

introduced to Islām in 1821/1236 by one Ramlana (sic) (Ramaḍān) Saibu Ogboalejo who was 

believed to have come from Ọyọ. Other scholars that came from Ilọrin and Hausaland boosted 

the morale of the new Muslims in Badagry in the years later. Badmus, (2013) 

 

The first Imām, one cAbdullāh (d. 1830/1245) was succeeded by Imām Yūsuf (d. 1845/1260) 

followed by Imām Sanni Sule Ẹlẹṣin (d. 1870/1286). The present Imām cAbdul Hakīm Iṣọla was 

turbaned on 8th Feb. 2009/1429. He succeeded Imām Muslim Ọlanrewaju cUthmān (d. 

2008/1428). Spiritual leadership here is hereditary as it is based on family background of the 

candidate involve. Badmus, (2013) 

 

Islam in Ẹpẹ and Spiritual Administration in the Central Mosque  
 

Ẹpẹ, in terms of its Muslim community is divided into two: viz the Eko Ẹpẹ, who were 

immigrants that came with King Kosọkọ when he was dethroned and banished around 

1848/1264. They were the flag bearers of Islām and Islāmic Knowledge in Ẹpẹ. 

 

The Eko Ẹpẹ comprises of three main quarters which include Oke Balogun, then Isalẹ Agoro 

which comprises of Bado Oke and Bado Isalẹ, Oke Ipọsu that embraces Oke Ọba, Popo Ọba and 

Lagbade. Eight offices were created for the spiritual administration of the Central Mosque and 

general spiritual affairs of the Muslim community. These include office of the Imām, the Naibi, 

(the deputy imam) the Ọtun (the right hand of the imam who third in command) and the Ẹkẹrin, 

(the fourth in command) then the Alfa tafsīr, (the exegete) who is also referred to as Alaga tafsīr 

at Ẹpẹ, the Arọwasi (the voice echoer) and Ajanasi, (the text reader) then Olori Ọmọkewu (the 

senior student) who is considered as the most learned one around. He is also the mufti and the 

Alfa Oniwasi (the lecturer) of the community. These people are responsible for the religious 
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affairs of the mosque. Badmus, (2013) 

 

The Ijẹbu Ẹpẹ people were the indigenes of the place who hosted Kosọkọ and his people in Ẹpẹ 

in 1848/1264. This community comprises of only two quarters, viz: the Aleke, which is the 

largest quarter, and Ebode/Apakeji. This community established its own Central Mosque in 

1945/1364 with separate administration. Since then the spiritual leadership are held in rotation 

between the two quarters of the community as follows: whenever there are Imām and Ẹkẹta (the 

third in command) at Aleke, the Naibi (the deputy imam) and Ẹkẹrin (the fourth in command) 

will remain at Apakeji quarters. The post of Olori Ọmọkewu (the senior student) is held in 

rotation between the two quarters likewise the post of Alaga/Alfa tafsīr (the exegete). While the 

post of Oniwasi the (the lecturer) remains permanently at Aleke necessarily from Ajagan 

compound, Apakeji retains the post of Ajanasi (the text reader) certainly from Etita family. 

Badmus, (2013) 

 

Islam in Ikorodu and Spiritual Administration in the Central Mosque     
 

The advent of Islām in Ikorodu took place around the late eighteenth century and it gained 

ground in the early nineteenth century. The spiritual leadership in Ikorodu was not formalized 

until the time of Aḥmad Rufācī Olohunyọ who died around 1930. He was the twenty-third Imām 

of Ikorodu Central Mosque. He suggested that the spiritual leadership of Ikorodu should be on 

rotation basis among the Muslim scholars from different zones of the town. Badmus, (2013) 

 

There is area Mosques under each zone from which the Chief Imāms of Ikorodu were selected 

from time to time on rotational basis. Similarly, the post of Mufassir, Ajanasi and Arọwasi are 

held by each zone on annual basis. Badmus, (2013) 

 

Title Holders and the Administration of Mosque  

 

The social cultural structure of the Yoruba society has its impact on the religious activities of the 

Muslims generally and especially on Lagos Muslim communities. The issue of title holders in 

Lagos state is of two folds.; hereditary, which carries political functions within the community 

and are confined to some families; and honorary, which is given to individuals in recognition of 

contributions made and roles they played in the development of the society which could be 

bestowed on any deserving member of the society irrespective of one’s family background. 

 

Titles among Lagos Muslims include the Baba Adini (patron of the religion) which was firstly 

conferred on Pa Runmonkun between 1841-1891. He was a leading protagonist of Islam who 

contributed immensely to its growth and development in its early days in Lagos. As the religion 

expanded, more titles were evolved in order to accommodate the growing number of Muslim 

philanthropists and prosyletisators of the religion. Akintoye, (2014) this development eventually 

spread to other parts of Lagos state like Epe, Badagry, and Ikorodu etc. 

 

However, the functions of the title holders in the mosque is more of a social-cultural nature than 

religious as they are the ones that arranged for contributions to renovate or rebuild the mosque or 

provide necessary materials the mosque needs, they are also expected to arrange for social 

ceremonies like marriages and burials events. 
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The title of Balogun Musulumi (commander of the Muslims) is given to an influential person in 

the Muslim community that is somehow faithful to the Imam as well as the mosque. He is 

usually a wealthy man who may be able to take care of the mosque and community, he wears a 

dignified dress and in some large cities he rides a horse especially at Id-al-Fitri and Id-al-Kabir 

festival and well respected by the ruler or the Oba and his chiefs. * 

 

Baba Adini is the head of all the title holders in the mosque, he runs the administration of the 

mosque along with other title holders such as the Giwa Adini (Headman) who is an elderly or 

middle aged person leading the young Muslims in the community. There are other titles given to 

the lieutenants or those regarded as deputies to the head of the title holders, for example, 

Durosooto Adini (the trustworthy), Sonmori Adini (the elite of the religion), Majeobaje Adini 

(the preserver of the religion). Akintoye, (2014) 

 

Among the women members there are titles such as Iya Sunnah or Olori Alasalatu (head of the 

women prayer group). Iya Adini (matron of the religion) is another title among Muslim women 

and also Majeobaje Adini. These women title holders and their lieutenants partake in the 

administration of the mosque as well especially on issues related to women members in the 

mosque or in the community as the case may be. Zakariyyah, (2017) 

 

The evolution of title holders among Lagos Muslims, as it has been inherited from the Yoruba 

culture, was based on the need to honour deserving Muslims in the propagation of Islam and to 

secure their support for its cause and in development of the mosque using the award as a way of 

showing appreciation by the wider Muslim community to the protagonists of the religion.  

 

The Mission Board 

 

Each Mosque in the state has what is called mission board headed by the imam or the Chief 

Imam as the case may be. Members of this board include the deputy imam, the commentator of 

the Quran during Ramadan and other religious scholars in the Mosque or in the vicinity in the 

case of a Central Mosque. This board takes care of the spiritual upliftment of the congregation or 

members /Jamāc of the Mosque.  

 

The duties of this board also include organizing the five daily prayer at its proper time, the salāt 

Jumach,(Friday prayer) weekly zikr gathering called asalātu, Maulud Nabiy during the month of 

Rabīu al-Awwal and sometimes after, lailatul Qadr prayer, salāt tarāwīh during Ramadan, they 

also organize special Ramadan lecture in which a scholar from outside would be invited to 

deliver lecture on a given topic that may address some current social, economic or political issue 

in the state or the country. (Zakariyyah F. 2017) 

 

This board also has its social duties which include naming ceremonies for the members of the 

mosque or any other Muslim living in the vicinity. The board also responsible for burial rite of 

any Muslim died in the community and also the third and seventh day prayers for the departed 

soul. The board also cakes care of the issue of marriage and its ceremonies, house warming and 

the like. It is also not uncommon that individual family consults the Imam on personal problems 

such as barrenness in ones wife, family dispute, delinquency of children, succession problems, 

and other religious-cum-spiritual issues. 
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The livelihood of the Imam and other members of the mission board, as none of them is put on 

any pay role, is based on charges realized from the services mentioned above and the sadaqah 

(almsgiving) or zakāt (poors due) that may be given or paid by some well to do members of the 

mosque, as the institution of zakāt in terms of its collection and disbursement has not been 

formalized by Muslims in the state. So those who care to give zakāt would voluntarily bring that 

to the mosque and the imam would announce, then it would be shared among the members of the 

mission board and some of the indigents around. 

 

Like it has been mentioned above, and as long as the state government does not interfere in the 

religious affairs of the masses, the post of imam remains hereditary among the family or quarter/ 

zone of the late imams and this is the reason why qualification, knowledge and ability to deliver 

may be of no importance.  

 

It is common that if an imam has been chosen by the administrative committee of the Mosque, 

his power is eroded by the committee; therefore he could be deposed if there is any clash 

between him and the committee or if he commits any offence against his office or surfers any 

disability that could hinder the responsibility of imamship.      

  

The Administrative Board or Committee 

 

The administrative committee or board of the mosque is headed by the Baba Adini (patron of the 

religion) of the mosque supported by other title holders co-opted with some of other active 

members of the mosque congregation. The title in the mosque is held for life, so title could not 

be withdrawn except by the congregation with the support of the imam or vise-vasa and base on 

violation of an Islamic doctrine or holding of other ambiguous local traditional title. 

 

The duties of this committee also include catering for the economic life of the members of the 

mosque, whenever a member is in need of any financial assistance, information would be 

directed to the imam who will intimate the Baba Adini or Balogun Adini or any other well to do 

among the mosque congregation. As the bait al-Mal in mosque is solely to cater for minor 

expenses of the mosque, it is not used to assist in the members financial problems. Sometimes a 

member could also approach the Baba adini or any well to do member of the Mosque for the 

same. The programme of poverty alleviation of the members is yet to be added to the activities of 

the Mosque and this is the area from which Christian churches emphasis upon in their 

proselytism among the Muslims.         

 

Conclusion 

 

The mosque from its inception met the religious, social, educational, political and economic 

needs of the early Muslim community. As time went far the roles evolved and atimes fluctuated 

based on the influence of cultural background of the adherents of Islam in deferent parts of the 

Islamic world. The dynamism of mosque in Islam sometimes depends on the way the religion 

penetrated the society in question.  

 

The roles under discussion would be different if there is care from the federal or state 

government. As there is no external or central power involved in the administration and 
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assessing its effect on the development of Mosques in Lagos State and Yorubaland generally, the 

socio-cultural setup of the people permeated the administration of majority of the mosques. The 

space usually allocated for the mosque is a witness to the fact that Muslims are yet to 

comprehend the importance and use of it.  

 

The mosque administration could not play much role in the religious, social and economic life of 

the Muslims in Lagos State, though there is a move by the government to assist religious 

institutions to elevate the status of the spiritual leaders in the community. In the religious aspect 

some activities such as gathering for adhkār (remembering of Allah) take place, in some of the 

Mosques, excluding the daily and Jumact prayers, mainly on Sundays. The system of choosing 

imam leaves a lot to be desired and also the duties of the mission board are not well articulated 

due to lack of proper administration.  

 

Socio-economic condition of the Muslims would be enhanced if attention is paid to the 

institution of zakāt in terms of its collection and disbursement and waqf (endowment) which are 

not yet exist. Likewise the annual income of the Mosque could also be put into some lawful and 

profitable investment, such as buying shares etc. 

 

The introduction of title holders into the affairs of the mosque help in the area of structural 

development of the mosque only but not in achieving religious, social and economic life of the 

Muslims, as the title holder have no knowledge of how the Mosque should be run and also the 

multipurpose use of it is yet to be clear to them.  

 

Attention of the stake holders in the affairs of the mosque should be directed to the congregation, 

how they could be catered for spiritually socially and economically through the proper study of 

the functions of the mosque during the time of the prophet and after and also by taking a leaf out 

of what is obtainable from other parts of the country and from other parts of the Islamic world.       
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